Enlightenment Documents
From Rousseau’s Emile, Book One
When a child is born, it cries, and the dawn of its childhood is spent in tears. Whenever we upset
it, we flatter it to calm it down; whenever we threaten it, we beat it to keep it quiet. Either we do
what it wants, or we force it to do what we wish. Either we submit to its fantasies, or we subject it to
our own: no middle ground, it must either give orders or receive them. Thus its first ideas are either
of empire or of slavery. It commands before it is able to speak; before it can act it obeys, and sometimes we punish it before it can understand its faults or indeed even commit them. It is thus that
from the beginning we pour into its young heart those passions which we then blame on nature, and
that after having taken the trouble to make it evil, we complain that we find it so.
A child thus passes six or seven years in the hands of women, a victim of their caprice and of
his own; and after having made him learn this and that—which is to say after having loaded up his
memory either with words which he cannot understand or with things which are good for nothing, after having snuffed out all that is natural in him by the very passions to which we have given
birth—one places this manufactured entity into the hands of a teacher who completes the development of those artificial seeds he finds already in place, and teaches him everything—except to know
himself, except to take stock of himself, except to know how to live and to make himself happy.
Finally, when this child, slave or tyrant, full of knowledge but devoid of common sense, equally weak
in body and in spirit, is thrown into the world and there demonstrates his ineptitude, his pride, and
all his vices, we all deplore the misery and perversity of man. We are mistaken, for we are looking at
the thing we have created; the man of nature is quite a different creature.

From Tom Paine’s The Age of Reason
CHAPTER VII.
EXAMINATION OF THE OLD TESTAMENT.
THESE books, beginning with Genesis and ending with Revelations, (which, by the bye, is
a book of riddles that requires a revelation to explain it) are, we are told, the word of God. It is,
therefore, proper for us to know who told us so, that we may know what credit to give to the report.
The answer to this question is, that nobody can tell, except that we tell one another so. The case,
however, historically appears to be as follows :
When the church mythologists established their system, they collected all the writings they could
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find, and managed them as they pleased. It is a matter altogether of uncertainty to us whether such
of the writings as now appear under the name of the Old and the New Testament, are in the same
state in which those collectors say they found them; or whether they added, altered, abridged, or
dressed them up.
Be this as it may, they decided by vote which of the books out of the collection they had made,
should be the WORD OF GOD, and which should not. They rejected several; they voted others to
be doubtful, such as the books called the Apocrypha; and those books which had a majority of votes,
were voted to be the word of God. Had they voted otherwise, all the people since calling themselves
Christians had believed otherwise; for the belief of the one comes from the vote of the other. Who
the people were that did all this, we know nothing of. They call themselves by the general name of
the Church; and this is all we know of the matter.
As we have no other external evidence or authority for believing these books to be the word of
God, than what I have mentioned, which is no evidence or authority at all, I come, in the next place,
to examine the internal evidence contained in the books themselves.
In the former part of this essay, I have spoken of revelation. I now proceed further with that
subject, for the purpose of applying it to the books in question.
Revelation is a communication of something, which the person, to whom that thing is revealed,
did not know before. For if I have done a thing, or seen it done, it needs no revelation to tell me I
have done it, or seen it, nor to enable me to tell it, or to write it.
Revelation, therefore, cannot be applied to anything done upon earth of which man is himself
the actor or the witness; and consequently all the historical and anecdotal part of the Bible, which is
almost the whole of it, is not within the meaning and compass of the word revelation, and, therefore,
is not the word of God.
When Samson ran off with the gate-posts of Gaza, if he ever did so, (and whether he did or not
is nothing to us,) or when he visited his Delilah, or caught his foxes, or did anything else, what has
revelation to do with these things ? If they were facts, he could tell them himself; or his secretary, if
he kept one, could write them, if they were worth either telling or writing; and if they were fictions,
revelation could not make them true; and whether true or not, we are neither the better nor the wiser
for knowing them.—When we contemplate the immensity of that Being, who directs and governs
the incomprehensible WHOLE, of which the utmost ken of human sight can discover but a part, we
ought to feel: shame at calling such paltry stories the word of God.
As to the account of the creation, with which the book of Genesis opens, it has all the appearance
of being a tradition which the Israelites had among them before they came into Egypt; and after their
departure from that country, they put it at the head of their history, without telling, as it is most
probable that they did not know, how they came by it. The manner in which the account opens,
shews it to be traditionary. It begins abruptly. It is nobody that speaks. It is nobody that hears. It is
addressed to nobody. It has neither first, second, nor third person. It has every criterion of being a
tradition. It has no voucher. Moses does not take it upon himself by introducing it with the formality
that he uses on other occasions, such as that of saying, “ The Lord spake unto Moses, saying.”
Why it has been called the Mosaic account of the creation, I am at a loss to conceive. Moses,
I believe, was too good a judge of such subjects to put his name to that account. He had been
educated among the Egyptians, who were a people as well skilled in science, and particularly in
astronomy, as any people of their day; and the silence and caution that Moses observes, in not
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authenticating the account, is a good negative evidence that he neither told it nor believed it.—The
case is, that every nation of people has been world-makers, and the Israelites had as much right to
set up the trade of world-making as any of the rest; and as Moses was not an Israelite, he might not
chuse to contradict the tradition. The account, however, is harmless; and this is more than can be
said for many other parts of the Bible.
Whenever we read the obscene stories, the voluptuous debaucheries, the cruel and torturous
executions, the unrelenting vindictiveness, with which more than half the Bible is filled, it would
be more consistent that we called it the word of a demon, than the Word of God. It is a history of
wickedness, that has served to corrupt and brutalize mankind ; and, for my own part, I sincerely
detest it, as I detest everything that is cruel.
CHAPTER IX.
IN WHAT THE TRUE REVELATION CONSISTS.
But some perhaps will say—“Are we to have no word of God—no revelation ?” I answer yes.
There is a Word of God; there is a revelation.
The word of god is the creation we behold : And it is in this word, which no human
invention can counterfeit or alter, that God speaketh universally to man.
Human language is local and changeable, and is therefore incapable of being used as the means
of unchangeable and universal information. The idea that God sent Jesus Christ to publish, as they
say, the glad tidings to all nations, from one end of the earth unto the other, is consistent only with
the ignorance of those who know nothing of the extent of the world, and who believed, as those
world-saviours believed, and continued to believe for several centuries, (and that in contradiction
to the discoveries of philosophers and the experience of navigators,) that the earth was flat like a
trencher; and that a man might walk to the end of it.
But how was Jesus Christ to make anything known to all nations? He could speak but one
language, which was Hebrew ; and there are in the world several hundred languages. Scarcely any
two nations speak the same language, or understand each other ; and as to translations, every man
who knows anything of languages, knows that it is impossible to translate from one language into
another, not only without losing a great part of the original, but frequently of mistaking the sense;
and besides all this, the art of printing was wholly unknown at the time Christ lived.
It is always necessary that the means that are to accomplish any end be equal to the
accomplishment of that end, or the end cannot be accomplished. It is in this that the difference
between finite and infinite power and wisdom discovers itself. Man frequently fails in accomplishing
his end, from a natural inability of the power to the purpose; and frequently from the want of
wisdom to apply power properly. But it is impossible for infinite power and wisdom to fail as man
faileth. The means it useth are always equal to the end: but human language, more especially as
there is not an universal language, is incapable of being used as an universal means of unchangeable
and uniform information; and therefore it is not the means that God useth in manifesting himself
universally to man.
It is only in the CREATION that all our ideas and conceptions of a word of God can unite.
The Creation speaketh an universal language, independently of human speech or human language,
multiplied and various as they be. It is an ever existing original, which every man can read. It cannot
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be forged ; it cannot be counterfeited; it cannot be lost; it cannot be altered ; it cannot be suppressed.
It does not depend upon the will of man whether it shall be published or not; it publishes itself from
one end of the earth to the other. It preaches to all nations and to all worlds; and this word of God
reveals to man all that is necessary for man to know of God.
Do we want to contemplate his power ? We see it in the immensity of the creation. Do we want
to contemplate his wisdom ? We see it in the unchangeable order by which the incomprehensible
Whole is governed. Do we want to contemplate his munificence? We see it in the abundance with
which he fills the earth. Do we want to contemplate his mercy ? We see it in his not withholding
that abundance even from the unthankful. In fine, do we want to know what God is ? Search not the
book called the scripture, which any human hand might make, but the scripture called the Creation.

